APPENDICES

APPENDIX A (C 3200 BCE) By the beginning of the Bronze Age, the simple cross, of four equal-length arms,
has been in use as a symbol variously of the sun or the god of the sky, the four parts of the world, the four main
winds that bring rain, the four elements — earth, air, fire, and water. Basically it is considered a peaceful symbol
conveying a natural union of male and female.

APPENDIX Aa (1285 BCE)

Note on dating Israel’s time in Egypt, the Exodus and receiving the Law.

There are several times given by various sources stating the time of the Exodus, from 1491 to 1223 BCE. The date

given in the chronology (1285) is the most logical when Egyptian history is reviewed:

1786 Thirteenth Dynasty begins. The Hyksos, a group of Semitic tribes one of which is the Habiru, making their
move during the disorder of the weak Twelfth Dynasty, have established rule at Xois and are already
infiltrating the rest of the country.

1720 The Hyksos are firmly in control of Avaris in the eastern delta. This is the most probable approximate date
for the Israelites to enter Egypt, based upon the Biblical 430 years they spend there (Ex 12:40).

1700 By this time the Thirteenth Dynasty has been reduced to localized rulers as the Hyksos have established
themselves. During this time Egyptian rule continues at Thebes (XVII Dynasty) and finally establishes the
New Kingdom with the Eighteenth Dynasty.

1567 Eighteenth Dynasty.

1310 Nineteenth Dynasty.

1291-24 Reign of Ramesses II. In his struggle with the Hittites, Israel sees the opportunity to leave, especially
when the client states of Palestine revolt: In 1289 occurs the Battle of Kadesh where Ramesses is defeated
by the Hittites and an uneasy truce begins. The Palestinian states revolt and Ramesses defeats them (1287).
In 1286 the Palestinian states revolt again. It is about this time, taking advantage of Ramesses’
preoccupation there, Israel decides to leave (1285). Since most of Remesses’ sons predecease him, one of
them who was in charge while his father was away, dies chasing the Israelites.

That Ramesses had to enter Palestine to put down revolts means that the Habiru and other Hyksos tribes
weren’t solely in Egypt but spread from there up to the borders of Lebanon and Syria. This would account
for the problem of whom to worship while the tribes were waiting for Moses to come down off the mount:
Only those Habiru who had been in Egypt and exposed to the single-deity advocacy of Ankenaten — and no
doubt distressed at the power of the priests who opposed him — were ready to accept Yaweh. They too
were used to the precepts of the Ten Commandments, for they were also part of the Book of the Dead.

The Israelites are forced to wander for a time to avoid the warfare going on north of Sinai. In 1283
Ramesses retakes Galilee and in 1281 he invades Hittite territory. Peace is declared in 1280, and thereafter
the Israelites begin to settle down, establishing themselves in Canaan.

APPENDIX B (500 BCE) This transformation lasts to the beginning of the first millennium CE. Women, once
celebrated as an essential half of spiritual enlightenment, are being banished from the temples of the world. There
soon will be no female Orthodox rabbis, Catholic priests, nor Islamic clerics. The once hallowed act of Hieros
Gamos — the natural sexual union between man and woman through which each became spiritually whole — is being
recast as a shameful act. Holy men who had once required sexual union with their female counterparts to commune
with God now fear their natural sexual urges are the work of the devil, collaborating with his favorite
accomplice.....woman.

By the beginning of the first millennium CE, not even the feminine association with the left-hand side will
escape the Church’s defamation. In France and Italy, the words for “left” — gauche and sinistra — come to have
deeply negative overtones, while their right-hand counterparts ring of righteousness, dexterity, and correctness. To
this day, radical thought is considered left wing, irrational thought is left brain, and anything evil, sinister.

The days of the goddess are ending. The pendulum is swinging. Mother Earth is becoming a man’s world,
and the gods of destruction and war are taking their toll. The male ego is to begin over two millennia of running
unchecked by its female counterpart. [Perhaps] it is this obliteration of the sacred feminine in modern life that has
caused what the Hopi Native Americans call koyanisquatsi — “life out of balance” — an unstable situation marked by
testosterone-fueled wars, a plethora of misogynistic societies, and a growing disrespect for Mother Earth.

APPENDIX I (600 BCE) Zoroastrianism is the religious system of ancient Persia as founded by Zoroaster, whose
religious teachings are preserved in the Avesta, one of the world’s oldest sacred books. There is every reason to
infer a certain similarity with the ancient faith of the Hindus. Iran and India were not so distant from each other as



to make impossible communication one with the other. Herodotus stated (Hist. I, 31ff) the Persians worshipped
from antiquity the sun, moon and stars, the earth, the waters and the wind. They borrowed some religious notions
from Assyria and practiced certain rites against which the prophet protested. The Magian ceremonies were not
inconsonant with Zoroastrianism. Hittite inscriptions have a distinct bearing on the old creed of Iran, upon which
the religion of the prophet was based, that Aryan folk-religion, polytheistic in its nature, many of whose divinities,
Mitra and the rest, are not strangers in the Indian pantheon, while diversities as well as similarities abound in the
theologies of both.

DUALISM Personification of the opposing principles of good and evil and recognition of the universal
sway of these hostile forces. The powers of good are led by Sharamazda or Ormuzd (“the Wise Lord”); those of
evil by Ahriman (“the Spiritual Foe”). They have in their retinue an array of warriors. On one side are bands of
angels and archangels; on the other companies of demons and archfiends. Under the general name of Amesha
Spentas (“Immortal Holy Ones”) are grouped the six archangels, who personify fundamental virtues and abstract
ideas, and whose Persian names represent “Good Mind,” “Perfect Righteousness,” “Wished of a Kindom,” “Earthly
Harmony,” “Salvation” and “Immortality.” In addition, are a number of angels and lesser divinities, called
“Worshipful Ones” who are more eminent than the rest, and include divine personifications of the planets, fire, air,
water, the spirits of the righteous (“fravashis”), and some abstract notions like religion, glory, victory, and Mithra, a
divinity who incarnates light and truth. The opposing army, commanded by Ahriman, is less disciplined. Its chief
archfiend is the demon Ashma (Daeva). A crowd of lesser fiends and demons (“daeva,” “druy”) accompany the six
archfiends.

THE MILLENNIUM The world’s history is nothing but the story of the contest between good and evil,
light and darkness, which shall endure for 12,000 years, divided into four periods of 3,000 years each. The first
period is one of spiritual existence. Conscious that Ahriman lives, Ormuzd makes the world a spiritual creation
before it assumes the material form. When Ahriman discovers his enemy at work, he arouses to life his army of
demons and fiends.

In the second Epoch Ormuzd creates the material world, which is invaded by Ahriman and his cohorts.
The third period marks the contest for mastery between the rivals and the battle for the human soul until Zoroaster is
born. A new Epoch is now commenced, as the fourth and last 3,000 years begins. The prophet and his three sons, to
be born in ages to come, the last being the Messiah, liberally “he who will benefit and save the world,” preside over
the final eon. This dualism is an approach to monotheism, as it teaches the ultimate sway of Ormuzd — its hopeful
philosophy of the world’s regeneration is not to be overlooked. Throughout the conflict, man is the chief factor, for
al depends upon his choice as free agent, of the good.

The final aim of Zoroaster’s system is to assure world perfection by the individual’s adoption of the right
path. This will come to pass, with the setting up of the “Good Kingdom,” the “Wished for Kingdom” or the
“Kingdom of Desire,” as the Avesta expresses it. As the world enters the stage of regeneration, Ahriman forms his
hosts for a final battle. They are defeated, and good is to reign forever. Accompanying the advent of the Messiah
(Saoshayant) occur the resurrection of the dead and the judgment of the world to be.

CODE OF ETHICS A fair idea of their character can be gathered from the profession of faith required
from converts and preserved in its entirety in the Avesta. This includes: - -

“I forswear henceforth all robbing and stealing of cattle and the plundering and destruction of villages
belonging to worshippers of Mazda. I promise householders that they may roam at will and abide unmolested,
wherever dwelling with their herds; I swear this with uplifted hands. Nor will I bring plunder or destruction, not
even or avenge life and limb. I confess myself a worshipper of Mazda, a follower of Zarathustra. I profess good
thoughts, good words, good deeds....”

This last phrase is the motto of the religion of Zoroaster and is found throughout his sayings and
injunctions. Each day man must preserve the purity of body and soul. Earth, air and water are to be kept free from
defilement. To speak the truth and act honestly are fundamental; to be kind and generous the highest duty. To till
the field and raise cattle, are part of one’s religious requirements. Marriage is insisted upon, even among kindred.
The deed, the action, is the only source of salvation. God is manifested in virtuous thoughts, words and deeds.

RITUAL In the Gathas which is the scanty source of Zoroastrian personal teaching, there is little mention
of ritual or ceremonials. Yet a full ceremonial worship developed, the priesthood was at the head and its office was
hereditary, with the Mobeds and Herveds, the Levites and Kohanim of Zoroastrianism. The Magi were of Median
origin. Annual sacrifices were originally offered but were less and less insisted upon as praise and thanksgivings
took their place with oblations of consecrated milk, water and bread.

Lengthy litanies accompanied these rites, which were of special significance in connection with the
preparation of “haoma,” the sacred drink, like the Indian “Soma.” A curious practice arose in the disposal of the
dead. No bodies could be burnt, buried, or thrown into the water, as thereby defilement to the elements would be
caused, they were consigned to high places, to be devoured by dogs and birds.



Practices of abstinence and asceticism, termed “mortification of the flesh” are not encouraged but are
condemned as foolish and wicked and as strengthening the arch enemy’s hands. The excessive reverence paid to
Fire was a later development, as were numerous forms of incantation and purification.

RESEMBLANCES TO JUDAISM AND CHRISTIANITY Zoroaster was born from his mother who
was a virgin; she became pregnant after being visited by a shaft of light. His lineage is traced to Gayomart (the
Persian Adam) through his father.

Ahuramazda, supreme Ruler, with the attributes of omniscience, omnipresence and eternity, with creative
power which he employs through his Spenta Mainya, or “Holy Spirit,” with the best of angels and archangels in his
train, suggests unmistakably the Old Testament Yahveh, especially in certain books, written under later influences,
and which appeared more magnified in the Gospels.

So Ahriman, Ormuzd’s adversary, reminds one of Satan in later epochs, and whose future end is similar;
these, too, are almost parallel ideas as to the world’s regeneration the Messiah, the resurrection of the dead and
everlasting life.

Zoroaster receives his law from Aheramazda on the “Moutain of the Two Holy Communing Ones,” as does
Moses on Sinai.

There are six periods of creation in the Avesta like the six days in Genesis, and a single pair, Moshya and
Moshyana, like Adam and Eve.

The deluge of the Bible is paralleled by the devastating winter.

Shem, Ham and Japhet are recalled by the three sons in the Avesta.

There are contrary views on ritual details: Most say Zoroastrianism influenced Judaism while a minority
hold that Judaism influenced Zoroastrianism. Some hold that Neoplatonism, through Philo, even left its mark on the
Avesta. There was perhaps, and most probably, a common influence at the root of both Jewish and Persian ideas.

APPENDIX IA: APOCALYPTIC LITERATURE and APOCRYPHA
APOCRYPHA

The term usually applied in the English-speaking world to those 14 Old Testament books or parts of books
which are found in the English Bible, the Greek Bible (Septuagint) or in the Latin (Vulgate) but not in the Hebrew.
Both the Roman Catholic and Eastern Orthodox churches recognize them as canonical, or inspired, suitable for
edification but not for the establishment of doctrine.

Most Protestant sects view them as uninspired, though some have accepted them as useful for historical
information but not to establish any doctrine.

I ESDRAS is concerned with reforms of Jewish worship carried out by Josiah, Zerubbabel and Ezra. It begins with
an account of the great Passover held by king Josiah, the fall of Jerusalem, and the Exile; the Return and the
rebuilding of the Temple and, finally, Ezra’s reform — the dismissal of foreign wives and children. The work is
based on II Chronicles, Ezra, and Nehemiah, but is sketchy and incomplete, though in better Greek than the
Septuagint (LXX) translation of the underlying passages; it is thought to be a separate recension, independent of the
LXX. Included in it is the story of the three pages at the court of Darius I (chapters 3:1 —4:42). The book was
written probably between 150 and 50 BCE.

I1 ESDRAS (= 1V Esdras in the Vulgate) was written in Aramaic about 90 CE, then translated into Greek; but both
the original and the Greek translation have disappeared — all ancient versions (Latin, Syriac, Ethiopic, others) were
made from the Greek. (Some scholars hold that the Syriac translation was made directly from the original.) Only
the Latin contains the Christian additions, chapters 1 — 2 (C 150 CE) and chapters 15 — 16 (C 250 CE). The original
Apocalypse of Ezra (chapters 3 — 14) consisted of six visions dealing with the problem of evil and especially with
the sufferings of the Jews following the destruction of Jerusalem — not in 586 BCE, but quite obviously in 70 CE.
The coming of the Messiah is to bring this age of defeat and discouragement to a close.

TOBIT, an imaginative history, actually a moralistic novel. It is a short story from about 190 — 170 BCE. It
combines a dozen or more popular motifs, such as a tale of travel to distant lands, a fishing expedition, a wonder
drug, a love story, the rescue of a maiden in distress, a family quarrel, the recovery of treasure, an angel in disguise,
a demon and its banishment; and it stresses such pious themes as the burial of the dead (especially paupers and
strangers), prayer, and God’s care for the devout and obedient. The work gives a remarkable picture of ancient
Jewish piety in the early second century BCE. The Greek version is a translation of the Aramaic original. It is
usually included in the Catholic Bible.

JUDITH is imaginative history, actually a moralistic novel. It is a short story from about 150 BCE, the period of
the Maccabean War. The heroine is an idealization of courageous, devout Jewish womanhood in that heroic era.
The teaching emphasizes complete obedience to the will of God and loyalty to His Law, regardless of personal
sacrifices and even the threat of death. The rulers of Bethulia must not lay down terms to God or agree to surrender



the city if divine help fails to arrive within five days. The dramatic denouement is only a happy ending attached to
this great theme. It is usually included in the Catholic Bible.

ADDITIONS TO ESTHER, “historical” episodes, prayers, a dream interpretation and a claim of validation. The
additions are passages supplementing the secular tale of the Book of Esther, which was read at the Feast of Purim,
and emphasize the religious meaning of the original story. The translation was made in Alexandria about 114 (or
perhaps 78) BCE. The Vulgate and the English versions gather these additions into an appendix, thus producing
obscurity and confusion. The Revised Standard Version (1957) preserves the order of the Greek, thus making them
intelligible.

THE WISDOM OF SOLOMON was written in Greek at Alexandria about 100 — 50 BCE. It sets forth the praise
of wisdom — which is righteousness and also a divine hypostasis, almost a divine being — and the folly of idolatry,
especially of Egyptian animal worship. Chapter three sets forth a sublime statement of the doctrine of the
immortality of the soul. This differs radically from the conception of the resurrection (seen in the Palestinian
Hebrew Book of Daniel) and probably reflects the influence of Greek philosophy (especially Platonic and Stoic)
upon the Alexandrian Jewish teachers. Included in the Catholic Bible.

ECCLESIASTICUS or THE WISDOM OF JESUS THE SON OF SIRACH is be far the longest book in the
Apocrypha. Sirach was a religious teacher in Jerusalem, a scribe or expounder of the Scriptures. He wrote this
collection of aphorisms, brief paragraphs, and tiny essays on religion and morals about 185 BCE. The book was in
two volumes (Part II begins with chapter 24). About two thirds of the work is still extant in Hebrew. The
encomiums on the scribe (chapters 38:24—39:11) and the physician (chapter 38:1-23) and the Praise of Famous Men
(chapters 44-50) conclude with praise of the great high priest Simon, who lived at the beginning of the second
century BCE. The book was translated into Greek by the author’s grandson upon his removal to Egypt in 132 BCE.
The “Prologue Made by an Uncertain Author,” given in the Authorized version, is a very late Christian synopsis and
should be disregarded.

BARUCH is a composite work originally in Hebrew, but extant now in Greek. It was probably written about 150 —
100 BCE in order to supply information about the scribe or secretary of the prophet Jeremiah, known only from the
Old Testament. The work combines a confession of Israel’s sins which led to the destruction of Jerusalem in 586
BCE, a section in praise of wisdom and one on the future salvation of Israel. The two latter sections are in poetry.
THE LETTER OF JEREMIAH which follows Baruch is often included (as chapter six) in Baruch; it was written
in Aramaic about 150 BCE and is a scathing attack on idolatry, and reflects the teaching of loyal Jews surrounded by
a pagan world. A pseudonymous homily and in form, therefore, parallel to some of the “letters” in the New
Testament.

THE PRAYER OF AZARIAH and the SONG OF THE THREE YOUNG MEN, and THE STORY OF
SUSANNA are all additions to Daniel in the Greek and Latin Bibles. The Prayer, including the Song, follows
Daniel 3:23. Susanna precedes the beginning of Daniel in the Greek Bible, but is chapter 13 in the Latin Vulgate.
BEL AND THE DRAGON is at the end of Daniel in the Greek, but is chapter 14 in the Vulgate. The Prayer and
the Song are wonderful examples of Jewish liturgical poetry; the Song is still used in Christian worship (as the
Benedictite, in two parts in the Prayer Book). The date of these additions to Daniel was probably second century
BCE and they were added to the canonical book before 100 BCE. Susanna is a short story which emphasizes God’s
protection of those who serve Him faithfully; it also proves the necessity of separate examination of the two
witnesses required by Jewish law. Bel and the Dragon is a thrilling double story showing how the trickery of
Babylonian idolaters was unmasked.

THE PRAYER OF MANASSEH is a typical Jewish penitential psalm appropriately assigned to King Manasseh (I
Chronicles 33:11-13), but probably written in the first century BCE. The Apocryphal books are full of religious
poetry and prayers, not only public and liturgical, but also private and personal. Hence the great value of these
works, not only for the historical study of pre-Christian Judaism, but also religiously as classics of devotion.

I MACCABEES is an account of the Maccabean War of Independence from its beginning, in the days of Aniochus
IV Epiphanes (175-164 BCE) to the reign of John Hyrcanus (135-104 BCE) who became high priest and ruler of the
Jews. The book was originally written in Hebrew, probably soon after 104 BCE when Hyrcanus died. It was
probably translated into Greek soon after its appearance in Hebrew. The narrative is objective and obviously based
on accurate records and observations. Included in the Catholic Bible.

Il MACCABEES is a summary of the work of Jason of Cyrene (about 100 BCE) which was in five books, but deals
with a far briefer period than I Maccabees (15 years instead of 40). I Maccabees 1 — 2 is parallel to IT Maccabees 4
—7; I Maccabees 3 — 5 is parallel to II Maccabees 8 — 10; I Maccabees 6 — 7 is parallel to II Maccabees 11 — 15.
Jason’s work was probably written in Greek, and so was Il Maccabees. It makes far more use of supernatural
intervention than I Maccabees. Like the Chronicler in the Old Testament, the author is greatly interested in God’s
concern for His temple in Jerusalem. The work abounds in miracles and sacred legends, such as the martyrdom of
the seven brothers, and sets forth doctrines which the Protestant reformers rejected — and with them the whole
Apocrypha.



111 MACCABEES, found in the canon of the Eastern churches, was sometimes called the Ptolemaica. It is a story
from the reign of Ptolemy Philopator (222-205 BCE) who, according to the tale, was angered by the refusal of the
Jews to admit him to the Holy of Holies in the temple at Jerusalem and returned to Alexandria intent upon avenging
himself upon the Jews there. But, as in other stories of this kind, divine intervention frustrated his purposes. The
style is very rhetorical and the book probably dates from the first century BCE or CE.

IV MACCABEES, found in some ancient manuscripts and canonical lists, is a philosophical work on the question
whether or not devout reason is master of itself. Its contents are chiefly a panegyric on the Jewish martyrs — Eleazar,
the seven brothers, and their mother — obviously based on II Maccabees 6:18-7:42, which it amplifies with vivid
realism. The style is rhetorical and the philosophy is basically Stoic. The book probably comes from the first
century CE.

OLD TESTAMENT APOCALYPTIC LITERATURE
1. The Books of Enoch

Almost from the beginning it was recognized that Ethiopic Enoch was composed of various independent
works, and it was assumed that three sources were to be distinguished: (1) the "groundwork," i.-xxxvi., Ixxii.-civ.;
(2) the similitudes, xxxvii.-Ixxi.; (3) Noachian interpolations, chiefly to be found in the similitudes. Different
scholars gave different analyses. Different sections were written at different times: (1)i.-xxxvi., written before 170
B.C.; (2) Ixxxiii.-xc., written between 166 and 161 B.C.; (3) xci.-civ., not earlier than 134 B.C.; (4) xxxvii.-Ixx., the
similitudes, written between 94 and 79, or between 70 and 64 B.C.; (5) Ixxii.-Ixxxii., the Book of Celestial Physics,
the date of which can not be determined.

Apocryphal works attributed to Enoch. From Gen. v. 24 ("Enoch walked with God" and "God took him") a
cycle of Jewish legends about Enoch was derived, which, together with apocalyptic speculations naturally ascribed
to such a man, credited with superhuman knowledge, found their literary expression in the Books of Enoch. Of this
literature a collection of fragments or single, independent pieces has come down to us in the so called "Ethiopic
Enoch," whereas the Slavonic Book of Enoch gives, as it were, a résumé of most of the current oral or literary
traditions about its hero, which it brings into a certain system of its own. So far as can be judged from these books,
the legends of Enoch are the following: (1) He went during his lifetime to heaven, "walked" with God's angels over
all heaven (or heavens) and earth, came back to his family and told them what he had seen, and finally was again
taken up to heaven. (2) During his journeys he saw the secrets of heaven and earth, that is, the natural phenomena.
(3) He saw what had become of the angels, "sons of God," who, according to Gen. vi. 1-4, had come to earth and
sinned with the daughters of men. (4) He interceded for these fallen angels. In 3 and 4 evidently two different cycles
of legends have crossed each other, but whether 3 precedes 4, or vice versa, is hard to tell. These legends, a more
popular form of tradition, are, however, not preserved unimpaired, but are strongly influenced and developed by the
literary traditions which deal mainly with apocalyptic ideas.

Chapter i.-v.: Introduction: Enoch relates a vision of the last days, the fate of the elect and of sinners, and
urges observation of the works of God in nature. vi.-xi.: The angels on earth, their marriages and wrong-doings;
announcement of their punishment. xii.-xvi.: Enoch's visions concerning their punishment; he announces their
destiny to them, but upon their supplication intercedes for them. In another vision he is told that his intercession is in
vain; he then announces their final punishment. xvii.-xix.: Enoch's journey through heaven and earth, during which
he sees chiefly the fallen angels suffer the punishment which he had announced. xx.-xxxvi.): Enoch wanders,
accompanied by the six (or seven) archangels, through heaven and earth, and is shown again the punishment of the
angels (xxi.), Hades (xxii.), and the secrets of nature in the west (xxiii.-xxv.), in the center of the earth (xxvi.-xxvii.),
in the east (xxviii.-xxxiii.), in the north (xxxiv. and xxxv. 2), and in the south (xxxvi.). xxxviii.-xliv.): First
similitude: The future kingdom of God, the dwellings of the righteous, the angels, and the secrets of nature. xlv.-
Ivii.): Second similitude: The Last Judgment by the Messiah, "the Son of Man," who sits with "the Head of Days."
The holy and elect are rewarded; the heathen and sinners are destroyed forever. Iviii.-Ixix.): Third similitude (with
fragments of an account of the Flood interspersed): The eternal bliss of the righteous and the sufferings of the kings
and the mighty. Ixx.-Ixxi.): First and second appendices: Enoch's translation into paradise, and Enoch's ascension
and election as "Son of Man." Ixxii.-Ixxxii.: The Book of Celestial Physics: Theories about sun, moon, stars,
intercalary days, the four quarters of the world. Ixxxiii.-xc.: Two dream-visions of Enoch before his marriage,
which he recounts to his son Methuselah: Ixxxiii.-Ixxxiv.): The Flood—the first world-judgment. Ixxxv.-xc.): The
history of the world from Adam until the final judgment: Men are represented here as animals; the righteous are
white cattle and sheep, the sinners and enemies of Israel are black cattle and wild animals (vision of the animals, or
of the shepherds). xci. 1-11, 18-19): Admonition to live a righteous life. xci. 12-17 and xciii.): The "Apocalypse of
Weeks": The history of the world is outlined, divided into ten weeks xcii., xciv.-cv.): Admonitions, predictions of
the punishment of sinners, and promises of reward to the righteous. cvi.-cvii.: Miracles and signs at the birth of
Noah. cviii.: Another speech of Enoch concerning the fate of the wicked and of the righteous.

2. The Assumption of Moses




This book, written in Aramaic in Palestine during the lifetime of Jesus, is supposedly Moses’ farewell
instructions before his bodily assumption to heaven. It predicts the history of Israel in the world form the days of
Moses until God establishes His kingdom on earth. Apparently its author was a Pharisee who was protesting against
the secularization of the Pharisaic party through the adoption of popular political ideals. This work is now known
only in a Latin fragment and through allusions in New Testament books of Jude and II Peter.

3. 11 Enoch

Called also the Book of the Secrets of Enoch, or Slavonic Enoch because now known only in Slavic
versions, this work was written by an Alexandrian Jew during the first half of the 1st century CE. As in I Enoch,
this famous patriarch ascended to the heavens — here ten heavens — and left admonitions to his sons from these
celestial experiences. One of the notable points of this book is its doctrine of the pre-existence of man.

4. 11 Baruch

This work, although originally written in Greek, is often called the Syriac Apocalypse of Baruch, because
of the discovery in 1866 of a very fine copy in the Syriac language. Its conflicting views on various subjects
indicate composite authorship. It was completed in its present form soon after the destruction of Jerusalem in 70.
Purporting to be the work of Jeremiah’s famous secretary, Baruch, at the time of Jerusalem’s earlier fall in 586 BCE,
the book is concerned with Israel’s misery, the problems of man’s original sin and God’s justice, and the coming
Messiah and Messianic kingdom. This book seems to have been influenced by some of Paul’s letters.

5. 111 Baruch

This work, also called the Greek Apocalypse of Baruch, was written early in the 2nd century CE. The
author was apparently acquainted with II Enoch and II Baruch. Here Jeremiah’s secretary records his ascent through
five heavens. Of particular interest for the development of certain Christian doctrines are the mediation of angels
bringing human merits to the archangel Michael, and some interesting views concerning Adam’s fall.
6. The Book of Jubilees

This book was a rewriting of Genesis and Exodus 1-12 by a Pharisee late in the 2nd century BCE who
arranged the patriarchal history in a series of jubilees (periods of 49 years) and read back into ancient times the
institutions and customs of 2nd century Judaism. His theory was the eternal validity of the Law. There is a strongly
messianic strain in the book. It also tells us who Cain and Abel married, and that they had nine sons and daughters.
This book is in the Ethiopian Christian Bible and is part of the Koran.
7. The Testaments of the Twelve Patriarchs

This book was also inspired by the Book of Genesis, chapter 49. It contains the last will and testament of
each of the 12 sons Jacob; but they are more like the later Jewish ethical wills than testamentary bequests of
property. Each patriarch gives a sketch of his own life (based on Genesis) and then exhorts his descendants to
practice virtue and avoid sin and vice, concluding with a prediction of the future. The ethical teaching of the work
had a profound influence upon both Jews and Christians. Its date was probably late in the 2nd century BCE or early
in the 1st.
8. The Martyrdom of Isaiah

This book comes from the 1st century BCE and records the tradition that Isaiah was sawn asunder by order
of King Manasseh (compare with Hebrews 11:37).
9. The Psalms of Solomon

This book is a collection of psalms written about 50 BCE, strongly Pharisaic in tone and explicitly
messianic (especially Psalm 17).

NEW TESTAMENT APOCALYPTIC LITERATURE

10. Apocalypse of Peter

Visions in which Christ shows the Apostle Peter the righteous in heaven and the various grades of sinners
in various torments of hell. It was a very popular book for there’s even salvation for those in Hell. It was a
contender with but lost out to the Revelation of John.
11. Testament of Abraham

When the archangel Michael shows Abraham the realm of the departed, the patriarch succeeds in securing
pardon for the wicked through his intercessory prayer — an obvious reflection of the story in Genesis 18:22-23.
12. Shepherd of Hermas

A work consisting of visions concerning the church, commands for the Christian, and parables of the end of
the age, one which gives an important view of the early Christian church in Rome. This book was in Constantine’s
Bible but not in that of Eusebius.



13. Christian Sibylline Oracles

Similar to the Jewish Sibyllines. The surviving Sibylline Oracles are not the famous Sibylline Books of
Roman history, which were lost not once, but twice, and thus there is very little knowledge of the actual contents.
The collection of pseudo- Sibylline Oracles in twelve books, written in Greek hexameters, which have survived,
contain a medley of pretended prophecies by various authors and of very various dates, from the middle of the
second century B.C. at the earliest, to the fifth century A.D. They were composed partly by Alexandrian Jews and
revised and enriched by Christian editors, who added similar texts, all in the interests of their respective religions;
and in part they refer to events of the later Roman Empire.

The mixed texts of Hellenized Jews in Alexandria and Christian writers that are presented as the so-called
Sibylline Oracles are forgeries, probably composed between the second to sixth century C.E. Leaving aside any
issues connected with prophecy in Holy Scripture, these oracles are like prophecies in general: they either purport to
predict events which were already either history or legend at the time of the actual composition, which was given a
spurious early dating, or else they are vague all-purpose predictions, especially of woe in the offing for various cities
and countries such as Rome and Assyria. They are an odd pastiche of Hellenistic and Roman Pagan mythology,
including Homer and Hesiod; Jewish legends such as the Garden of Eden, Noah and the Tower of Babel; thinly
veiled references to historical figures such as Alexander the Great and Cleopatra, as well as a long list of Roman
Emperors; and last but not least, Gnostic and early Christian homilies and eschatological writings, all in no
particular order. There may be actual residue of the original Sibylline books wedged in here and there, but this is
dubious. Notable are apocalyptic passages scattered throughout which at times seem like a first draft of John's Book
of Revelation. In one instance they have a Christian code-phrase in successive first letters on each line (an 'acrostic’).

Book IV is generally considered to embody the oldest portions of the oracles, and while many of the older
critics saw in it elements which were considered to be Christian, it is now looked on as completely Jewish. Book V
has given rise to many divergent opinions, some claiming it as Jewish, others as the work of a Christian Jew, and
others as being largely interpolated by a Christian. It contains so little that can be considered Christian that it can
safely be set down as Jewish. Books VI and VII are admittedly of Christian origin. Some authors (Mendelssohn,
Alexandre, Geffcken) describe Book VI as an heretical hymn, but this contention has no evidence in its favour. It
dates most probably from the third century. Books I and II are regarded as a Christian revision of a Jewish original.
Book VIII offers peculiar difficulties; the first 216 verses are most likely the work of a second century Jew, while
the latter part (verses 217-500) beginning with an acrostic on the symbolical Christian word Icthus is undoubtedly
Christian, and dates most probably from the third century. In the form in which they are now found the other four
books are probably the work of Christian authors. Books XII and XIII are from the same pen, XII being a revision of
a Jewish original. Book XI might have been written either by a Christian or a Jew in the third century, and Book
XIV of the same doubtful provenance dates from the fourth century. The general conclusion is that Books VI, VII,
and XIII and the latter part of Book VIII are wholly Christian. Books I, II, XI, XII, XIII, and XIV received their
present form from a Christian. The peculiar Christian circle in which these compositions originated cannot be
determined, neither can it be asserted what motive prompted their composition except as a means of Christian
propaganda.

14. Apocalypse of Paul

Description of what this great apostle saw in heaven and hell.

15. Apocalypse of John

A 5th century CE imitation of the canonical Revelation of John describing the resurrection and punishment
of the wicked and reward of the righteous, and referring to the “venerable and holy images” and “the glorious and
precious crosses and sacred things of the churches.”

16. Revelations of Bartholomew
Bartholomew and the other apostles receive consecration from the Father, Son, and Holy Spirit, and Peter is
made archbishop of the universe. This book was in Constantine’s Bible but not that of Eusebius.

17. The Life of Adam and Eve

Written somewhere between the first and third or fourth centuries. Takes place after Adam and Eve were
driven out of Eden, condemned to wandering in an unforgiving wasteland. After seven days they were really hungry
and Eve said they should try to go back [to Eden]. Adam persevered, but still no food was to be found. Eve
volunteered that since she was the cause of their troubles, he should slay her for food. He decides against this and
they work through more hardships designed to expiate their sins but didn’t. They had a discussion with the devil
who stated to them that he and his family also had been kicked out of the abode of God. Meanwhile, Eve had their
first three children, but Cain slew Abel, yet in total Adam and Eve had 60 children, 30 boys and 30 girls, who
populated the earth. In the rest of the work, the family returns to God, repudiates the devil, and promises to keep the
Sabbath and build houses for the lord.

18. Thomas’ Gospel of the Infancy (Childhood) of Jesus



The Infancy Gospel of Thomas is a non-canonical Christian text that was part of a popular genre of the 2nd
and 3rd centuries— a miracle literature of Infancy gospels that was both entertaining and inspirational, written to
satisfy a hunger for more miraculous and anecdotal stories of the childhood of Jesus than the Gospel of Luke
provided. It covers Jesus’ childhood from about the age of five to twelve years old, relates the miracles he performed
and also that he got into trouble, at times acting like a brat. Later references by Hippolytus and Origen to a Gospel
of Thomas are more likely to be referring to this Infancy Gospel than to the wholly different Gospel of Thomas with
which it is sometimes confused. Considered by the Church as apocryphal, it is included in the Koran.

19. Gospel of James; Mary’s Early Life

The Gospel of James also sometimes known as the Infancy Gospel of James or the Protevangelium of
James probably written about CE 150. It is an apocryphal gospel, that was widely read but never accepted into the
New Testament canon. Though the book is not an official part of Christian canon and hence "apocryphal", the
Gospel of James may be the earliest surviving document attesting the veneration of Mary and claiming her
continuing virginity.

The document presents itself as written by James: "I, James, wrote this history in Jerusalem." Thus the
purported author is James the Just, which the text claims to be a son of Joseph from a prior marriage, and thus a
step-brother of Jesus. Scholars have established that, based on the style of the language and the theological
concerns, and the fact that the author is apparently not aware of contemporary Jewish customs, the work is
pseudepigraphical (written by someone other than the person it claims to be written by). The echoes and parallels of
the Old Testament appear to derive from its Greek translation, the Septuagint, as opposed to the hebrew Masoretic
Text, which is noticeable due to several peculiarities and variations present in the Septuagint. The Gospel of James
depends on hints in the Septuagint (Greek translation of the Old Testament), and embellishes on what is told of
events surrounding Mary, prior to, and at the moment of, Jesus' birth, in the Gospel of Matthew, and in the Gospel of
Luke. As for its estimated date, the consensus is that it was actually composed some time in the 2nd century AD.
The first mention of it is by Origen, who adduces the text to demonstrate that the 'brethren of the Lord' were sons of
Joseph by a former wife. So the text was already old enough in the second quarter of the 3rd century to be taken as
authentic by Origen.

Some indication of the popularity of the Infancy Gospel of James may be drawn from the fact that about
one hundred and thirty Greek manuscripts containing it have survived. The Gospel of James was translated into
Syriac, Ethiopic, Coptic, Georgian, Old Slavonic, Armenian, Arabic, Irish and Latin. Though no early Latin versions
are known, it was relegated to the apocrypha in the Gelasian decretal, so must have been known in the West. As
with the canonical gospels, the vast majority of the manuscripts come from the tenth century or later. The earliest
known manuscript of the text, a papyrus dating to the 3rd or early 4th century, was found in 1958; it is kept in the
Bodmer Library, Geneva (Papyrus Bodmer 5). Of the surviving Greek manuscripts, the fullest surviving text is a
10th century codex in the Bibliotheque Nationale, Paris (Paris 1454).

The Gospel of James is one of several surviving Infancy Gospels that give an idea of the miracle literature
that was created to satisfy the hunger of early Christians for more detail about the early life of their Savior. In Greek
such an infancy gospel was termed a protevangelion, a "pre-Gospel" narrating events of Jesus' life before those
recorded in the four canonical gospels. Such a work was intended to be "apologetic, doctrinal, or simply to satisfy
one's curiosity" [1]. The literary genre that these works represent shows stylistic features that suggest dates in the
second century and later. Other "infancy gospels" in this tradition include The Infancy Gospel of Thomas, the
Gospel of Pseudo-Matthew (based on the Protevangelium of James, and on the Infancy Gospel of Thomas), and the
so-called Arabic Infancy Gospel; all of which were regarded by the church as apocryphal, but is included in the
Koran, 19:19.

The Gospel of James is in three equal parts, of eight chapters each -

* the first contains the story of Mary's own unique birth and childhood, and assignment to the temple

* the second concerns the crisis posed by Mary's becoming a woman and thus her imminent pollution of the temple,
her assignment to Joseph as guardian, and the tests of her virginity,

* the third relate the Nativity, with the visit of midwives, hiding of Jesus from Herod the Great in a feeding trough,